ITPOPOYECTBO O S3bIKE U OBIIIECTBEHHOU [IEPKBU

Ha npoTskeHnn mocieJHINX HECKOJIBKHX JIET, 1 BEPHYJICS K MPENOJaBaHUIO B TPABOCIABHOM
6orocimoBckoM uHCTUTyTE CB. Ceprus B [lapimke B paMKax Tak Ha3bIBacMbIX "Semaines
Liturgiques" (JIutyprudeckux Henmenb). J(Baanars msTh JIeT TOMY Ha3a s YATAI Kype
CKErOHBIX JIEKIIMH Ha 3THX Semaines, cMmenus mokoinoro o. Kypra I'py6oro/Kurt Hruby.
OH MOCBATHII CBOIO JKU3HD YKPEIUICHUIO B3aMMOIIOHUMAHUS MEXKIY XPUCTHAHCTBOM U
WyJlau3MOM U, COBMECTHO ¢ AoMUHHUKaHIeM 0. bpyno Xycapom/Bruno Hussar, npeacrasuin
KaTOJMYECKOM IIEPKBHU YEPHOBOW BapuaHT TeKcTa Jekiapanuu Nostra Aetate. OH BbIMOTHSIT
OYCHb TPYJIHYIO 33/1a4y -- ObITh HacTOSAImUM "PaBBuHOM M TanmMyauctom" B pamkax
BceoOeit LlepkBu -- ¥ ¢ 60IBIION KOMIIETEHTHOCTBIO paboTai co BCEeMHU XPUCTHAHCKIUMU
KoH(peccusimu, B ToM uncie u ¢ [IpaBocinaBusiMu LlepkBamu.

Kak BbI 3Haere, s1 BCEMH CHJIaMM CTaparoCh BO3POAUTH UCIIOJIB30BAHNE EBPEUCKOTO sA3bIKA
(uBpuTa) B llepkBu. D10 He Kakas-To Most uuHas "unes ¢pukc/idée fixe". Ilemo B Tom, uto
MEHsI BOCIIMTHIBAJIM HA WAMII, U IIEPBBIM ajI(paBUTOM, Ha KOTOPOM sI HAyYHJICS YUTaTh U
nucathb, ObLT eBPEHCKUIl, TOT/1A K€, KOT/1a 51 H3y4HJI M €BPEHCKHE MOJUTBEL. B 3TOM, KOHEYHO,
HEeT HUYEro HeOOBIYHOTO [l €BPEHCKOro Maibuuka. /la u uBpUT He ABISETCS YEM-TO
"HEOOBIYHBIM". DTO HE HHCTPYMEHT, KOTOPBIH JTaeT KIF0Y K TOHUMaHUIO COKPOBEHHBIX
IYyXOBHBIX BoIpocoB. Ho TeM He MeHee UBPUT — He0OXO0JMMOE OCHOBAaHUE Ha HAlleM ITyTH K
bory u 0o)xecTBEeHHOMY.

WBpUT He MpUHAJICKUT HU MHE, HU €BpesiM, BDKUBLIMM ocie Kartactpods! v nepegaBmum
ero mHe. Kcratu, MeHst BocliuThIBajla aKylepka, KoTopoi yaanoch OexaTs u3 BapiiaBckoro
TeTTO M KOTOPasl HE BJaJlella HUKAKUM JIPYTUM SI3bIKOM, KpPOME WU, Jja €€ HEKOTOPBIMU
0CcOo0BIMU 000POTAMU HA PYCCKOM, ITOJIbCKOM U YKPaWHCKOM si3bIkax. OHa Obl1a MaTepbio
OYEeHb U3BECTHOI'O aMepUKaHCKOro (uiocoda, koTopelil Opocui ee. B peansHOM Mupe, 01
JO0ST eBPENUCTBO JIMIIb MOCTOJBKY, TIOCKOJIBKY UM HE HaJI0 3a 3TO IJIaTUTh, OCOOCHHO
YUUTBIBas pyHAAMEHTAIbHOE "0TUyX/AeHHE" MEXy €BPESIMHU 1 HEEBPESIMU.

S xo4dy yka3aTb Ha 3TO U IOJUYEPKHYTh, YTO TOUHO TaK XK€E, KaK €BPESIM HE HY)KHO
CTaHOBUTBHCS HEEBPESIMU, TaK U HEEBPESIM HE 0053aTEJIbHO CTAHOBUTHCS €BpesiMu. B aTom
BEYHBIH Bonpoc xu3HU Mucyca, KOTOpsIit OpocaeT BbI30B JEHCTBUTEIBHOCTH C TEM, YTOOBI "B
OJIHOM Tesie mpuMupuTh o0oux (M3pauine u s3p1uHMKOB) ¢ borom mocpeacTBom kpecrta, youB
Bpaxxay Ha HeM" (Eg. 2:16).

[IpopodecTBO 3aHMMAET HEHTPAIBHOE MECTO B KU3HHM BCEX MOHOTEUCTUYECKUX PEITUTHI.
Wnu Mbl MOXeM JJ0Ka3aTh BCEM M BCS, UTO MUP OOBETMHUIICS, UJIH HAIlla Bepa TIIETHA.
[IpopouecTBO MPUBOIUT BCEX BEPYIOIMINX K HCTUHHOCTH COOCTBEHHOM BEPBI.

HSLIK JIC)KUT B OCHOBC BepI)I " SABIISICTCS HeO6XO}II/IMBIM MG}II/IYMOM OTBE€Ta, 1aBacMoro
YeJIOBEKOM Ha 00KEeCTBEHHBIH 30B. Sl MOMBITAIOCH ONMPEAECTUTH TO, YTO MOXKHO OBLIO OBl
Ha3BaTh "TEO-JIMHIBUCTUKON" ¢ ee OOrOCI0BCKOM COCTABIIAIONICH, JIe)KAIICH B OCHOBE
B3aMMOOTHOIICHHUI MeX 1y borom u yenoBekoM B AMHAMHKE 00KECTBEHHOTO MPUCYTCTBUS B
YeJIOBEYECKOM OOIIECTBE.

Yenosek cran sapiens ("pasymHbIM") 1 00pesT MOHUMAaHUE, 3HAHUE, MYIPOCTh U CIIOCOOHOCTh
pas3iiniaTtb UACHU U BCIIU B CUJTY TOTO, UTO OH 6]31)'[ B COCTOSAHUU I'OBOPHUTH. Takum 06p3.30M,
YeJI0BEK SBIISICTCS HE TOJIBKO Sapiens, o u loquens ("roBopsinum"). CriocoOHOCTH



MIPOU3HOCUTH 3BYKH U CJIOBA U CONPATaTh UX B 3HAYMMBIE €IMHUIIBI IO3BOJISET JIHOISIM
BBIpaXKaTh U packpbiBaTh bora. 310 — 0co6oe mpopoyecKoe TBUKEHHE.

Brocnencteun "homo loquens” 611 momereH B MUp ¢ IEITbI0 00IIeHUs ¢ ceOe 0J00HBIMH,
oOMeHa uesMHU, BOCIIUTaHUS 1 00pa30BaHuUs, KaK 3TO MMOKa3aHO B €KEAHEBHOM €BPEHCKOM
mosutse "IlIma M3panins / 9> yaw - Cirymaii, M3panns": "u BHyLIAM UX AE€TAM TBOUM U
TOBOPH O HUX, CHJIA B JOME TBOEM U U I0POIol0, U Jioxkach U BcTaBas" (Bropozakonue 6:7).
Takum 006pa3om, 3TO IPOPOUECKOE ABMIKEHUE CBA3aHO C "KUBOM MaMATHIO", TIepe1aBacMoit
"u3 nokosieHus B mokosieHue". Orer-uesyut [Ivep Teitsp ne [llapaen (Pierre Theilhard de
Chardin) nucai, 4To pa3yMHBI# A3bIK U YWICHOPA3AC/IbHAS PEUb SBJISIFOTCS YaCThIO
HACJIEICTBEHHOCTH, COMOCTABJISIONIEH XPOMOCOMHOE Hacieaue co chepoii coBecTr U
co3HaHus, T.€. "HoocdepHoi" (0T "Hyc" = COBECTb) COCTABIISIFONIEH PAIIMOHAILHOTO
CO3HaHMUSI.

Nucyc u3 Hazapera ciiegyeT reHepaTuBHON JTUHAMUKE S3bIKOBOTO TBOPUYECTBA, IIPUHSATOH B
eBpeiickoii Tpanunuu. Korga Mucyc rooput: "3anosens HoByto fato Bam" (Mu 13:34), on
MMeeT B BUIy OCHOBHBIE eBpelickue OiarocinoBenus: "biarociosen Tol, ['ocioas bor nam,
Laps Bcenennoii / Kotopsiii o6HOBseT (W77 / "Mexaaem") AeicTBUS / TOCTYIKU TOTO, YTO
OBbLIO Ha IEPBOM MECTe / B HavaJie IpoIiecca IBICHHUs TBAPHOro Mupa (72 112K * 10Kk T2
NPWRI2 Wn W o).

Bot nouemy "s3bIK" HE IPUHAUIEKUT YEIOBEKY. MBI 3HaeM, UTO SI3bIK pa3BUBAETCS, PEUb
MEHSIETCsl OT IOKOJIEHUS K IMOKOJIEHHIO. TeM He MeHee, Mbl BPsi/l JIM MOKEM COTJIaCUThCS, YTO
peub conpAraeT 3ByKH, CyILIECTBYIOIINE TOJIBKO KaK YacTh HAILIEr0 MHAUBUIYaJIbHOTO
CO3HaHMs. SI3bIK BBICTYNIAET B KAYECTBE BEKTOPA M YHUKAJIBHOTO MEUYMA Il OITMCAHUS
€IMHCTBA YeJIOBEUYECTBA B €r0 OTHOIIEHUH K bory.

BHOCJ’IGHCTBI/II/I, q)pa%l, HUACH, MBICJIA U PA3MBIINIJICHUA CTAHOBATCA YaCTbIO Uyda, IOCTOAHHO
OOHOBJISIEMOT0 Ha MMPOTAKCHUN BCEH HUCTOPUH, B IPOLECCE IICpCaavIn I/IH(I)OpMaLII/II/I ns3
IIOKOJICHHSA B ITIOKOJICHHUC.

JlonmycTuMm, Bl IPUJIETE HA PEHTTEH U TOJIY4YHUTE YeTKoe N300pa’keHHe Baliero ropia. YTo Bel
yBuaurte? Pas lllneyp 3anman u3 Jlsa Beipasuil 3To B cBoe kuure "Tanbs / O0ydyenue". O
MOTYEPKHYI, YTO 3TO — YYJI0, YTO MBI YMEEM T'OBOPHUTbH, IOTOMY YTO HET HUKAKUX
(U3NOTOTHYECKUX TTPUYHH, KOTOPBIE OBl TIO3BOJISITM HAM UMETh CBSI3HYIO PEUb, CIIOBAPHBIN
3arac U sA3bIKU.

[TonmocTtH pTa, rOI0COBBIE CBA3KH, MBIIIIIBI sI3bIKa, HEOO, TYOBI, POT, IJIOTKA, A3BIYOK U JIETKHE
cpabaTbIBalOTCS U 0€3 BCAKON BUAMMON (PM3UYECKOM MPUUYMHBI CO3/1al0T 3HAYMMbIE 3BYKH U
¢bpa3bl. OTO NefcTBHE MPEACTaBISIETCs Ha MEPBbII B3I HACTONIBKO "cTpaHHBIM", uTO PaB
[[Taeyp 3anman cuuTaeTt, 4To OHO "mposBiseT” bora. bor roBOpUT MOCPEACTBOM JIFOAEH,
KOTOPBIE MTOJIy4arOT BO3MOXXHOCTb OTBeYaTh EMy.

Peub uzer o paznuunu Mexxay "xKecTkoi" U "X010BONH" SI3IKOBBIMU (DYHKIIUAMU. DTO
MIO3BOJISIET JaTh OINIPEJIEJIEHUE IPOPOYECTBY B OOIIECTBE, BCIEICTBUE TOTO, YTO BCE OOIECTBA
HAa/I€JICHBI A3BIKOBBIMU CIIOCOOHOCTSIMH.

Cormnacuo Tanmyay, TepMUH "TIpOpoUYecTBO / RNIN2I - N2 - Nevi'ut, nevi'uta" npoucxoaut
OT IacCUBHOM (hOpMBI T1arosa "MmojbIXaTh, B3pIBATHCA, YAApATh, BIOXHOBIATH'. Bo-niepBEhIX,
KOpEHB ATOTO CJIOBA, IO BCEH BUIUMOCTH, CBSI3aH C Ii1arojioM "6a / X2 = UJITH, TPUXOIUTH,



XOJIMTh, JIBUTAThCs, BXOAUTH, MOaXoaAuTh". [TocpencTBoM KOpeHHBIX coracHbIX "lavah /
labbah-libbah (72°2 - 72%)" on cBs3an ¢ mousTreM "spkoctu" (JlaBan / 129 = Gelblid, SPKUii)
(cp. [IpeoOpaxkenue), MOAbIXaHUS U BOTOPAHHUS.

[TaccuBHas ¢popma ciioBa "MPopoUuecTBO" yKa3bIBACT HA TO, YTO JIFOJIU "BIOXHOBISIOTCA" U3
00XEeCTBEHHOT'0 UCTOYHUKA. B camoM zene, maccuBHasi popma MoauepKuBaeT, YTO TOJIBKO
bor sBnsercs akTUBHBIM JIEUCTBYIOIIMM JIMLIOM. YEI0BEK, CO CBOEH CTOPOHBI, SBIISETCA
BocnpueMHUKoM boxkectBenHoro [lpucyrctBusi. OH HE MOXET U HE CMEET MMOCTaBUTh ce0s Ha
MecTo bora, XoTs 3TO U sABJIsIETCS NOCTOSHHBIM UCKYLIEHHEM. BOT mouemy nuMeHHO
naccuBHasi opMa UCIOIb3yeTCs B BOCTOYHBIX 00psiiax, Harpumep, Cearoro Kpemenus
("kpemraercs pad boxwii", B cpaBHEHUU C 3aMaIHOM, TATHHCKOW (DOPMOH, Tie CBSIIIEHHUK
rosoput: "Kpemaro teos...").

OnMH U3 IOCTOSTHHBIX COOJIA3HOB BCEX BEPYIOIIUX BO BCEX PEIUTHAX 3TO CTPEMIICHUE K TOMY,
9TOOBI 3aHATH MECTO OOXKecTBa. B cirydae MOHOTEH3Ma, T.€. HCIIOBEIaHUS TOIbKO OIHOTO
Bora, TBop1ia HeOa 1 3eMJIH, 3TO COBEPIICHHO HEBO3MOXKHO. DTO HEBO3MOKHO HMEHHO
Onarogapst IpOpPOYECTRY.

Kak roBoputcs B TanMynndeckux Tpaktarax Meruwia u bada Kama (B ocHOBHOM, B 3TUX
TpaKTarax, XOTs JJaHHAasi TeMa 00CYKIaeTcs, KOHEYHO, U B APYTHX), "TPpopoyecTBO"
BTOPIaeTcsi B MO3T, B YM; IPOPOUYECTBO BPHIBAETCS B IPOCTPAHCTBO U BPEMS B OIIpE/ICIICHHbIE
"MomeHTbI". [IpopouecTBO sBISET NpeCcCKa3yeMble U OKuaeMble "00KECTBEHHBIE ACSIHUS U
OTKpoBeHHbIEe siBeHusA". C Apyroil CTOPOHBI, 3TO HE 3HAUUT, YTO 3TH SIBJIICHUS MOTYT ObITH
MOHATHI ¥ TIPUHSTHI TOTA, KOTJ]a OHH MEPECTAIOT OBITh COKPOBEHHBIMU M CTAHOBSTCS
SBJICHHBIMH (DaKTOpaMH.

Jlyx mpopouecTBa 6a3upyeTcsi Ha JOCTOBEPHOCTH YKe CYHIECTBYIOLINX dJIEMEHTOB, KOTOPBIE
npeo0JIaIaloT BO BPEMEHH, HCTOPUH, KOCMOCE, KYJIbType, Tpaauiuu. [IpopouecTBo
BO3)KHIaeT OTHH M POBOLUPYET CTOIKHOBEHUS; OHO HE IMOJUIC)KUT HUKAKOMY KOHTPOII0. BoT
oueMy, Harpumep, ciykenue npopoka Mepemun 6p110 Takum "HenonyisipasiM": [Ipopoxk
Hepemus ropoput: "1 mogymai si: 'He Oyay st HaomuHath 0 Hem u He Oyny Ooniee rOBOpHUTH
BO uMs Ero'; HO OBUTO B cep/iiie MoeM, Kak Obl TOpsIIuii OroHs (WX *272 7M1 / vehayah
belibbi ke'esh), sakmroueHHbIit B KOCTAX MOUX, U 51 HICTOMUJICS, YAEP:KUBast €ro, U He Mor"
(Uep. 20:9).

Tanmyn ba6a Kama VI, 4 (596) rosoput: "Ecnu npyroit (TpeThe TUI0) IPHUIIIEIN - TIOCTE TOTO,
KaK OJIMH YeJIOBEK MPUHEC JIEPEBO, a IPYToil (IPUHEC) OTOHB - U 3aXeT JIEPEBO OTHEM, TOT,
KTO pa3ayJl IulaMsi, HeCET OTBETCTBEHHOCTH'". DTa ClieHa 4eM-To HarloMHHaeT [Ipeobpaxkenue,
kornaa Mucyc u Cumon-Ilerp o06cyxaanu BONpoc CTPOUTEILCTBA TPEX IATPOB. Y YCHHK, KaK
U TIPOPOK, HECET OTBETBEHHOCTH 3a JIBM)KEHUE. ITO — HOBas (PYHKIUS, KOTOPYIO OH HE
CTIIOCOOCH KOHTPOJIMPOBATh U TIOHUMATh B TIOJTHOM Mepe.

[IpeobpaxeHnue siBieTCs XapaKTepHbIM IPUMEPOM MTPABHIIBHOTO U YIITyOJI€HHOTO
MMOHMMAaHHUS TOTO, YTO TaKoe "MPOpoUYeCcTBO". DTO — CIIeHa "HETPEKPALIAIOIIETOC TOPEHUS
WJTU TIOJIBIXaHMSI TIOJTHOTO JAocTrxkeHus". Takum 00pa3om, oHa HE 3aBepIIacT UCTOPHIO, a
IIPUOTKPBIBAET BPEMS MOJTHOTHI, IPEBOCXOIALIEHN peyb.

DT0 MPOPOUYECTBO TaK SIPKO U TAK IMOJIHO CBETA, YTO OHO 3aCJIOHSAET CO00M pealbHOCTh U
npeoOpakaeT Bce BhICKA3bIBAaHUS (PeUb) U BCE OKPYKEHUS (IPOCTPAHCTBO).



HNHTtepecHo Takke OTMETUTH CIIEAYIOIIEe TAIMYANYECKOE BICKA3bIBAHUE U3 TPAKTaTa
Cunenpuon 35a: "XoTs oHU (=KHM)KHUKH ) 3aITHUCHIBAIOT CJIOBO, HCXOSAIIECE U3 yCT
(=cyxneHus), cepaua (=BECKOCTb apryMEHTOB, Ha KOTOPBIX OCHOBAHBI IAHHbBIE CYXKJIECHUSA),
OyIy4H eTMHOK/IbI 3a0bIThI, OCTAIOTCS 3a0BITHIMU (=ITOCKOJIBKY OHU ITYCTHI U JTUIICHbI
cMbicia)".

HesaBucrumMo oT TOro 3anucaHbl OHU WM 3a0BITHI, YHUYTOKEHBI WM COXPAHEHBI B OBITHH, BCE
BeIllX, OY/Ib OHU SIPKU WUJIM MEPTBBI, ABIISIOTCS 4acThiO0 O0KeCTBEHHOTO cusiHUSA. HeoOxomumo
MIPE0JI0JIETh CAMOMHEHHE BEPYIOIIUX, KaK 3TO U C/EJIajy BCE YUCHHUKHU U allOCTOJIbI — U B
Wyaan3Me, U XpucTuancTBe. Hactymaer MOMEHT, KOT/1a BEpYIOITUE JOHKHBI CITacaThCsl U
0ekaTh, IOTOMY YTO allbTEPHATHUBA dTOMY — JICTAPTHUECKUN COH U oTaaneHue ot CioBa
boxnbero.

Jleno oOcTout euie 6osee cepbe3Ho B oTHoweHnn Mucyca Xpucra kak Coia bora XKusoro.
Eme no corBopenust mupa (Ilecaxum 54a, Hepapum 39b u Moawn. 8:58) B npomuiom,
HacTosIeM 1 OyayuieM Beeil ucropun, OH OblT pOKAEH, TOBOPHJI, TOCTPaiall, BOCKpEC U
*uBeT BeuHO. OH TakKe MPOSBISUICSA KaK "BCIBIIIKA MOJHHUH'", 4TOOBI TepenaTh HaMm CBou
cioBa u Cpoe Teno. BoT mouemy Bce npopoyecTBa CBEpUIMIINCH U 0 CUX I10P €/1Ba JIU MOTYT
OBITh IPUHATHI B KAYECTBE TAKOBBIX TEMH, KTO HCIIOBEIYET CBOIO BEPY B 3TH JIOCTHKCHHUS.
JlaBaiite mpoutem oTpbIBOK 0 "Jlopore B Ommayc" B EBanrenuu ot Jlyku 24:13-27 (mo
PYCCKOMY CUHOAAJILHOMY IIEPEBOY).

13 B TOT ke IeHb JBOE U3 HUX IIUIM B CEJIEHUE, OTCTOSLIEE CTAAUM HA IIECThAECAT OT
Uepycanuma, Ha3piBaeMoe DMMayc;

14 u pazroBapuBaiu MKy COO0I0 O BCEX CHX COOBITUSX.

15 U xorja oHu pa3roBapuBalid U paccykaaiu Mexay coboro, u Cam Hucyc,
MPUOTU3UBIINCE, TTOIIET C HUMHU.

16 Ho rna3a ux Obun yaepskaHbl, Tak YTO OHU He y3Hanu Ero.

17 OH ke cka3all UM: 0 4YeM 3TO BbI, HJIf, PACCYKIAETe MEKIY COO0I0, M OTUETO BbI
TeYaabHbI?

18 Onun n3 Hux, umeneM Kieona, ckazan EMy B otBeT: Heyxenu Thl OAMH U3 IPUIIEAIINX B
Hepycanum He 3HaeNIb O MTPOUCIIEIIEM B HEM B 3TH JTHU?

19 U ckazan um: o yem? OnM ckazanu EMy: uro Obuto ¢ Mucycom Hazapsaunom, Kotopsrit
ObLT IPOPOK, CUIIBHBIN B Jieie U clioBe npea borom u BceM HapoaoMm;

20 kak npeganu Ero nepBoCBAIIEHHUKN U HAYAJIbHUKU HAIIM JIJIs1 OCYXKIAEHUSI Ha CMEPTh U
pacmsimu Ero.

21 A wmbl Hagesuck 66110, uTo OH ecth ToT, Kotopsrit nomken n3daButh M3paums; HO co
BCEM TEM, YK€ TPETUH JIEHb HbIHE, KaK 3TO MPOU3OIILIO.

22 Ho ¥ HEKOTOpBIE KEHIIMUHBI U3 HAITUX U3YMWINA HAC: OHU OBLIM paHo y rpoda

23 u He Hauw Tena Ero u, npuas, cKka3blBajiv, 4YTO OHU BUIEIH U SIBIICHUE AHTENOB,
KOTOPbIE TOBOPSAT, 4TO OH KUB.

24 U monui HEKOTOPBIEC U3 HAIIUX KO TPOO0Y M HAIUIA TaK, KaK U KEHITMHBI TOBOPUIIH, HO
Ero He Bunenu.

25 Tornma OH cka3aji UM: 0, HECMBICIICHHBIC U MEJIJTUTEIBHBIC CEPAIIEM, YTOOBI BEpOBATh
BCEMY, UTO MPEACKa3bIBAINA MPOPOKH!

26 He Tak 11 HajJie)kalio mocTpagaTh XpUCTY U BOWTH B ciaBy CBor0?

27 U, nauaB ot Mowuces, U3 BceX MPOPOKOB U3BSICHAI UM CKazaHHOE 0 HeM Bo Bcem
[Iucanun.



B otyastnuu yuenuku ckazanu Uucycy: "aro 6su10 ¢ Uncycom Hazapssaunom, Kotopsriii 6611
MIPOPOK, CUJILHBIN B JieJie U ciioBe npes borom u Bcem HapoaoM" (ct. 19). Mucyc orBermit: "O,
HECMBICIIEHHBIE U MEJUIMTENbHBIE CEPALIEM, YTOOBI BEPOBATh BCEMY, UTO MPECKA3bIBAIH
npopoku! ... M, HauaB oT Mowucest, U3 Bcex NPOPOKOB U3BSACHSI UM CKazaHHOe 0 HeM Bo Bcem
[Mucanuu" (ct. 25-27).
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Apameiickoe Beipaskenue "0 hassiray re‘yana w-yaqqiray lebba" seipakaer "otkas / (camo-
)3amper Ha MOCTH)KEHHE HOBBIX KOHIENIMI'", a BRIpaXeHHE "MeTUTENbHbIEC cepaiem"
03Hay4aeT "HeCOCOOHOCTh PACKPBITHCS, YTOOBI BOCIIPUHATH CUSHUE ITyTEM YMHOKEHUS
cobcrBeHHOro Opemenu". I'pedeckoe ci10Bo "anoétoi" moagepKuBacT OTCYTCTBUE y YICHHUKOB
OTBETCTBEHHOCTH, HEOOXOUMOM I MIPUHSITHS PEAIbHOCTH, KOTOpAasi IeNaeT BHI30B UX
COBECTH.

C 5T0#1 TOUKH 3pEHMS], Mbl OTCIIEKUBAEM CBSI3b MEXY "'TIPOPOYECTBOM U peubto”. Hemeukuit
teosior ["anc Ypc ¢on banprazap/Hans Urs von Balthasar nanmcan tpy, o3ariaBieHHbINR
"Der Glaube Christi = Bepa Xpucra". 910 uacth ero odieii padotsr "Herrlichkeit / Casa".
OH yTBepKIaeT cieayroiiee: "crmocooHOCTh 'peun’ o3Havaet, uto uesnosek ("Der Mensch™)
Croco0eH CBOOOIHO MPOSBIATE JIMYHYIO OJH30CTh U ASTUTHCS €10 C IPYTHUMH Yepes
MOCPEACTBO KOHKPETHBIX 3HAKOB: 3BYKOB'".

VIMeHHO 103TOMY peub U S3bIKM HalPaBJIEHbl HA CO3/IaHUE U MIOCTOSIHHOE OOHOBJIEHUE
JOCTOSIHUS MPOLUIOro. Bech BHYTpEeHHUH CTPOil CEMUTCKHX SI3IKOB COCTOUT B TOM, YTOOBI
COCPENOTOYMBATHCS Ha MPOILIOM, HO HE ObITh CKOBaHHBIM ciioBamHu. ['anc Ypc pon
banpTazap pa3Buil elie 0IHy Ba)KHYIO KOHLEMINIO: P€Yb U SI3bIK — TPAHCLIEHAEHTHBI. OHU
MIPOSABIISAIOTCS "BCHBIIIKaMU'" CKBO3b BPEMsI U ITPOCTPAHCTBO U MPECIIENYIOT 1Ielb, HE
3aMBIKAOIIyIOCs Ha cebe caMoid: 3Ta ek — JKu3Hb BeuHasl.

51 Xouy NOAYEPKHYTh, YTO 3TO HEOOBIKHOBEHHO BaKHO, 0COOEHHO JJIsl HAILIETO MMOKOJICHHUS,
SIBJIIOILIETOCS CBUJETENIEM CTOJIb MHOTHX ()OPM JyXOBHOT'O OOHOBJIEHHUS, B KOTOPOM
MIPOSIBIISIETCS, TOBOPS SI3bIKOM BEPbI, UCTHHA "eIuHast, CBATasl, Kadonndeckas / coOopHas
(Kath'olon = oTkpsiTast 1151 BceX, MOIHOTA, UIEPOMA), IPABOCTaBHAs (MCTUHHAS, IO IMHHAS
Bepa / Hactosimas CraBa) v anocroibekas (kak CroBo bokue, HanpaBiIeHHOE BO BCE YaCTH
CBETa, IO BCEH BCEICHHOM)".

Bor MNo4YeMYy SA3bIK JIMTYPIUH, B HAILICM HECPCIIUTUO3HOM, CBETCKOM HJIM CCKYIISIPU30BAHHOM /
A3BIYCCKOM MUPE, UMECT TCHACHINIO K CBEPIICHUIO U 000CHOBAHHIO PEAIBHOCTH TOI'O, YTO
OBLIIO SBJICHO U O6CH.IE[HO B CJIOBAX, OCBAINAOIHNX CBAINICHHOC IIPOCTPAHCTBO.

I'pedeckuii cBAIMIEHHUK HEJABHO MOMPOCKII MEHsI 00y4uTh ero Havanam Tanmyna. Ero
00BsICHEHHE, TOYEMY OH XOYET U3YYUTh OCHOBHI Tanmyna, kacaeTcs caMoil cepALleBUHbBI
MPOOJIEMBI «ITPEIMTOYTUTEIBHOTO BEIOOpa». OH UMEN KOHTAKTHI ¢ €BPESIMU U MOJIarall, 4T



MMEHHO MOCPeACTBOM TanMyna eMmy yaactcest yoenuTh UX, YTO TOJIBKO Tpeueckoe EBanrenue
BEJIET K CIIACEHHUIO.

OH, KOHEYHO, OBLT IPaB B TOM 3HAYEHUH, KOTOPOE OH MpuaaBan TanMmyay, T.e. HEOOBITHOMY
n 6eckoHeuHOMY Koprycy boxkecTBeHHOro OTKpOBEHUS, paCKphIBAIOIIEMY U IAIOLIEMY
MpaBUIIbLHOE UCTOJIKOBaHKE eBpeiickoit bubmuu i TAHAXy (3akon-IIpopoku-ITucanmus).
OH Takxe npu3Haj, ¢ O0IBIION YECTHOCTHIO, YTO OH CUUTAJ TPEUECKHIA S3bIK
OKOHYATEJIbHBIM MeInyMOM OiiaroBecTBoBanus o Mucyce kak o Meccuu u Xpucre.

EBpen He oTBeprator sito0oe rpedeckoe EBaHrenue u 1axxe He OTBepraroT JM4HocTh Mucyca
u3 Hazapera. OnHako, npex e BCero, 3To BOMPOC "TE€o-TMHIBUCTUYECKOTO 1moaxoaa". Moxer
JIM OJIMH SI3bIK 3aMEHUTH IpYroil paau boxkecTBeHHOro oTkpoBeHUA? JTO BOIPOC,
Kacaroluiics "nmpopouectna. MI3BecTHO, UTO MECHS O nepexojie uepe3 YepmHoe Mope B
Kuure Ucxon (r. 15) Hanncana B umnepdexre. B uBpute nepdexr nokpelBaeT Bce BPEMEHa,
a nMIep(eKT — TOIBKO BEUIH, KOTOPHIE JOIDKHBI TPOU30UTH B OyaymeM. ITOT IPOpOUECKUit
acIleKT NepBOHAYAILHO OTCYTCTBOBAJ B sI3bIKAX s3bIYHUKOB. Koraa eBpen nepesenu bubmauto
Ha rpedeckuit a3bIk (CenTyaruHra), Ux MepeBoj MOT OCTaBATHCA IIPOPOUECKUM TOJIBKO
Onarozaps cyuecTBytomen Tpaauuuu Y ctHoit Topbl, KOTOpas COXpaHsIach Ha UBPUTE U
apaMeiicKkoM. DTOT aCIeKT, KaK MPaBHIIo, He IPHHUMAETCS B PacieT MPU PACCMOTPEHUH
HOBO3aBETHOU TPaJULIUH.

OnsTh K€, UBPUT — 3TO SI3BIK OTIIOB, SI3BIK, KOTOPBIM HeCeT bokeCcTBEHHBIC peUCHUS U
3arnoBequ. D10, 0€3yCIOBHO, €AUHCTBEHHBIN S3bIK, KOTOPBIHA MOTHOCTHIO BKItOUaeT OTiia,
Cena u [lyxa, kak Mucyc u 0OBSICHIII y4eHUKAM 110 JOpore B IMMayc.

WBput He ABnseTCS HAIIMOHAIbHBIM, HALIMOHAIUCTUYECKUM SI3bIKOM. OH HE UMEET HUYETro
O0I1IEr0 C FeHETUKOM UM BPOXKIEHHBIM, STHUUECKUM ITPOUCXOXKICHUEM. DTO — HE
npuBmiIerus. B cBoel n3BeCTHOM KHUTE O CEMUTCKUX si3bIkax, DpHecT Penan/Ernest Renan
TOBOPUT, YTO "eBPEeNCKUH S3bIK — 3TO A3BIK, IJIe HE TAK MHOT'O OYKB, HO 3TH OYKBBI — OYKBBI
orHeHHbIE". B 3TOM cMbICIie, UBPUT — 3TO SI3bIK TOJIHOTHI IPOPOYECTBA.

[IpopodecTBO 31€KTpU3YyETCS BCIEACTBUE BO3POKACHUS €BPEICKOrO sA3bIKa. B HacTosiee
BpeMs Mbl BUJIUM HCIIOJTHEHUE TIPOPOUECTB, MTOCKOIBKY €BPEH COOMPAIOTCS BOSUHO OT BCEX
Haponos (cMm. Ku. ToBuTta, ri1. 13). 910 ransBanusupyet eBpeicto "1o ectb M3pausnbTsH,
KOTOPBIM MPUHAIICKAT YCHIHOBJICHUE U CJIaBa, U 3aBEThI, U 3aKOHOTIOJIOKEHHE, U
oorocnyxenue, u oberoBanus" (Pum. 9:4). Ciaenyer OTMETHTD, YTO ITOT CTUX CBSI3aH C
JIMYHOCTBIO Meccuu: "uX M OTIIbI, U OT HUX XPHUCTOC M0 TJIOTH, CYIUii HaJ BceM bor,
0J1aroCIIOBEHHBIN BO BekH, aMHHB" (Pum. 9:5).

LlepkOBb TOJIBKO C OYEHBb OOJIBLINM TPYAOM HJET Ha MCIIOJIB30BaHUE UBPUTA KaK MOJHBIH
J'II/ITypl"I/IIIeCKI/Iﬁ H T€O-TUHTBUCTHYECKUHN MCIUYM. Ero ncrons3oBanue TPAAUIIUOHHO
paccMaTpUBaIOCh TOJIBKO KaK CPEACTBO K 0OpallleHHIO €BPEEB B XPUCTHAHCTBO U
MHCCHOHEPCKOM JesATeNnbHOCTH. [Ipopodecknii aclieKT eBperCcKOM peun, AN ee
MIPUTOAHON 1715 coBepiieHns CBATHIX TanHCTB, IPaKTUUECKU HE paCCMAaTPUBAETCS, XOTS 3TO
1 ObLIO OBl CPEJICTBOM K 00KECTBEHHOMY M UEJIOBEYECKOMY MEPEX0ay K HOBOMY TBOPEHHIO B

Hepxsu.

WutepecHo, uto nepeBo] boxecTBenHoii JIuTyprun Ha UBPUT ObUT BIIEPBBIEC BHIMOIHEH B
1841r. 6pBIIIMM TammyaucToM B. JleBuraconom st Mepycanmumckoit Pycckoit JlyxoBHO#M



Muccuu toraamnero Mockockoro CuHOa. DTOT TUTYPrUYECKUNA TEKCT CBUACTEIBCTBYET O
riiy0OKOM COOTBETCTBHHU €Bpeiickoro npopouectsa aiis [IpaBocnaBHoii EBxapuctum.

OTpulianue CBOEro HAcleIns U B3aUMHOE OTTOP KEHHE MTPeodiiaalio Ha MPOTXKEHUH BCeit
rucropuu LlepkBu BO MHOTHX €€ I0pUCcIuKIUaX. Mbl 3HaeM, Harpumep, 4yTo Pycckas LlepkoBb
MMeJia TEHACHIUIO K CIIABSIHCKOMY MEIMYMY, OJJHOBPEMEHHO OTKJIOHSSACH OT IPEYECKOTO,
JIATBIHA U UBPUTA.

CGI‘OI[HSI HaM 6pOCEiIOT BbI30OB MOIIHBIC HAHUOHAJIMCTUICCKUC NBUIKCHUSA, CTPEMAIIUCCA
3aBnazneTh CioBoM boxxuum. C qpyroii CTOpOHBI, BO3POKIEHUE UBPUTA MOKHO CPABHUTB C
Bockpecenuem.

OtoT Bomnpoc obpartiieH Ko Beell LlepkBu B ee COBOKYNHOCTHU: KO "Bcemy nomy M3panneBy"
(Hesnus Anocronos 2:36; cM. 2-g LlapcTs 6:5). 910 — Bonpoc 0 TOM, KaKk HaM IIPOJBUTAThCA
BIIEPENL, C IyXOM BO3POXKIEHHUs IIpOpoUeCTBa B npeaasepun Broporo [Ipumectsusa Xpucrosa
Bo cnase (Tanmyn, Cykkor 52a-0).

[IpoTouepeit Anekcanap Bunorpanackuii-dOpeHkenb

I'peuecknii [IpaBocnaBublil MepycanuMckuil naTpuapxar
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[Tpaznuuk Beeobmero Bo3asmwkenus YectHoro u JKuBotBopsimero Kpecra

LANGUAGE AND SOCIAL CHURCH PROPHECY

Over the past years, | have come back to lecture at the Orthodox Theological Institute of Saint
Sergius within the framework of the “Semaines Liturgiques/Liturgical Weeks”. I had been
teaching and lecturing in these Semaines (the word is quite special in Russian and means
“work portions!”’) some 25 years ago, replacing late Fr. Kurt Hruby. He had dedicated his life
to mutual understanding between Christianity and Judaism and, with Fr. Bruno Husar
(Dominican), he had sketched out the text of Nostra Aetate for the Catholic Church. He
assumed the very difficult task to be a real and realistic “Rabbi and Master in Talmud” within
the Church as a whole and intervened with much competence in all Christian denominations,
thus also among the Orthodox Churches.

As you know, I try to reinvigorate the use of Hebrew in the Church. This is not a personal
linguistic “idée fixe”. It deals with something else. I was educated in Yiddish and Hebrew
script is the first chart | was taught to read and write along with the Hebrew prayers. There is
nothing special in this for a Jewish boy. Except that Hebrew is not “peculiar”, it is not a tool
that would give some keys to understand hidden spiritual matters.

It is basic in our connection to God and divine things.



It does not belong to me or to the survivors who could hand it over to me, by the way | was
taught by a surviving mid-wife that could flee from the Ghetto of Warsaw in flames and
barely could speak any other tongue than Yiddish with some special Russian, Polish and
Ukrainian. She was the mother of a very renown American philosopher who had abandoned
her. In the real world, people would love Jewishness so far they have no price to pay,
especially the fundamental “estrangement” that distinguishes Jews from the Gentiles.

| want to point this out and underscore that Jews are not to be Gentiles and that Gentiles are
not to be Jews. This makes Jesus’ life an everlasting question that challenges reality: thus,

“... that He might reconcile both (Israel and the Gentiles/Nations) to God in one body through
the Cross, thereby putting to death the enmity’ (Ephesians 2:14-17sq.).

This makes prophecy at the heart of all monotheistic life and traditions. Either we can show
the world has been united or we are liars. Prophecy introduces all believers to the veracity of
their faith.

Language is at the core of human faith or answering to God. | try to define what we could call
“Theo-Linguistics” or the specific theological and human/Divine connection that exists in the
dynamics of God’s Presence in our societies.

Human beings became “sapiens” with understanding, knowledge, wisdom and capacity to
distinguish between things and ideas because they are able to speak. Thus, they turned to be
“loquens” (able to speak). The capacity to utter sounds and words and to articulate them in a
meaningful way allowed the humans to say and unveil God. It is a specific prophetic move.

Subsequently, the “homo loquens” has been placed in the world with the task and the plight
to connect with other humans by means of transmission, education as given and shown by the
Jewish daily words of the “Shema Israel/>Xw ynw - Hearken, Israel”: “You shall repeat the
Unicity of God to your children and you will tell them/discuss/speak of these words, while,
sitting, walking on the roads, whne lying down and getting up”; The move is thus connected
to “living memory”, i.e. “generation to generation”. The Jesuit Father Pierre Theilhard de
Chardin has written that articulated language and cognitive speech are a part of heredity by
matching the chromosomic heritage to the realm of conscience/consciousness defined as
“noospheric” (“nous” = conscience) part to rational brains.



Jesus of Nazareth follows the same generating dynamics of linguistic creation as current in
the Jewish tradition. When Jesus says: “I give you a new commandment” (John 13:34), he
refers to the basic Jewish blessing: “Blessed are You Lord, Our God King of the Universe/
Who makes new/renews (w7nn / “me’hadesh”) the actions/doings/works of what “was/came
first/as at the head (of the process of the visibility of creation). / 22w 771 1°7%% > 7R 72
DOWRI2 wYn wInn /7.

This is why “language” does not belong to human beings. We know that language evolves,
speech changes from generation to generation. Still, we hardly accept. that speech articulates
coherent sounds as a part of our conscience. Language acts as the vector and unique medium
to describe the unity of humankind in its relation to God.

Subsequently, phrases, ideas, thoughts and reflection are part of a miracle that has constantly
been renewed throughout history, i.e. in the process of a significant generational transmission
system.

Please go to your X-ray specialist and get an clear image of your throat. Rav Zalman of Lyadi
expressed the matter in his “Tanya/Teaching”. He underscored the miracle that allows the
humans to speak because there is no physiological reason for the humans to have a coherent
speech, lexicons and languages.

The oral cavity, the vocal cords, the muscle of the tongue, the palate, the lips, the mouth, the
pharynx, the uvula and the lungs combine ex nihilo and without physical reason and create
coherent sounds and phrases. This action is so “bizarre” at first that the rabbi considers that it
substantiates the One Only God. God speaks by the medium of the humans who are enabled
to respond to Him”.

This refers to the distinction between “stiff” and “on the move” linguistic capacities. It allows
to define prophecy in society as a consequence of the fact that all societies have been granted
language abilities.

As defined in the Talmud, “prophecy/&nX>21 - NIX°21 - nevi’ut, nevi’uta” proceeds from a
passive form of a verb “to blaze, burst, blow, inspire”. To begin with, the radical seems to be
“ba/xa = to go, come, walk, move, enter, approach”. There is more with the radical
“lavah/labbah-libbah (72°9-72% )”” connected with “to be bright (lavan/j2% =white, bright (cf.
the Transfiguration), to blow ablaze and enkindle”.



The passive form of the word for “prophecy” makes clear that the humans can be “inspired”.
Indeed, the passive form underlines that only God is acting Person. The human beings receive
His Presence. They cannot and dare not be in place of God, which is a permanent temptation.
This is why the passive form is used in the Oriental rites (for example for the Holy Baptism:
“the servant of God ... is baptized” compared with the Latin form where the priest says “I
baptize you...”).

One of the constant temptations of all believers in all religions is to take the place of the
divinity. It is quite impossible in the case of monotheism, i.e. when confessing the Only One
God, Creator of heaven and Earth. It is totally impossible precisely because of prophecy.

As defined in the Talmudic Treaties Megillah and Baba Kamma -mainly but the matter is of
course discussed in other treaties -, “prophecy” bursts out into the brains, minds; prophecy
rushes into space and time at specific “instants”. Prophecy substantiates predictable and
expected “divine actions and revealed elements”. On the other hand, it does not mean that
these elements can be understood or accepted by the time they pass from hidden to seemingly
clear factors.

The spirit of prophecy relies upon the veracity of existing elements that dominate time,
history, space, culture, tradition. Prophecy enkindles fires or generates fights and remains
uncontrolled. This is why, for instance, Prophet Jeremiah’s ministry is “unpopular”: The
Prophet declares: “I said, I will not memorize and make mention of Him, nor speak anymore
of His Name. But His Word was in my heart like a fire/wx> *2%2 n>m/vehayah belibbi
ke’esh...” (Jeremiah 20:9).

Talmud Baba Kamma V1,4 (59b) states: “If another (third person) came - after one brought
the wood and another (one brought) the light - and blew the wood ablaze, he who fanned the
flame is responsible”. The scene is comparable to the Transfiguration and the discussion
between Jesus and Simon-Peter about the building of three tents. The disciple, as the prophet,
is responsible for a move, a new feature that he cannot control or understand to the full.

Transfiguration is the typical example for a correct in-depth apprehension of “prophecy”. The
scene is a “on-burning flash or fire of total accomplishment”. Thus, it does not close history;
it disclose a time of plenitude that is beyond speech.

Prophecy is so bright and full of light that it overshadows reality and converts,
metamorphoses the whole of utterances (speech) and environments (space).



Subsequently, it is interesting to mention the statement of Talmud Sanhedrin 35a: “Although
they (= the scribes) record the word of the mouth (= judgements), the heart (= impressiveness
of the arguments that led to the judgments), once forgotten, remain forgotten (= they get
empty, meaningless)”.

Whether recorded or forgotten, wiped out or retained and maintained, all things are vivid or
dead as a part of God’s brightness. The pretence of the believers has to be overcome: as all the
disciples did - both in Judaism and Christianity - there is a moment when the faithful need to
flee, run away or sleep and would get aside from the Word of God.

Things are even more serious with regards to Jesus Christ as the Son of the Living God. From
before the creation of the world (Pessahim 54a, Nedarim 39b and John 8:58) to past, present
and future history, He was born, spoke, suffered, was resurrected and lives forever. He also
appeared in “flashes” to share both the words and His Body. This is why all prophecies came
to fulfillment and still can hardly be accepted as such by those who confess their faith in such
an achievement. We ought to read the sequence on the “Road in Emmaus”, thus Saint Luke
24: 13-27 (herewith appended portion according to the Russian Synodal Version).

13B TOT ke JeHb IBOE U3 HUX IIUIK B CEJIEHHUE, OTCTOSIIEE CTAANN Ha IIECThLIECAT OT
Uepycanuma, Ha3piBaeMoe DMMayc;

14u pa3roBapuBaIl MEX]y COOO0I0 O BCEX CUX COOBITUSX.

15U xorza oHU pa3roBapuBalid U pacCykaaan Mexay coboro, u Cam Uucyc,
MPUOIN3UBIINCH, MTOIIET C HUMHU.

16Ho rna3a ux ObUTH yep)KaHbl, TaK YTO OHU He y3Hanu Ero.

170H e ckazal UM: 0 YeM 3TO BBI, /IS, pacCyk1aeTe MeXIy COO0I0, U OTYETO BBI
nevyanbHbI?

1801un u3 Hux, uMeneM Kineorna, ckazan Emy B oTBeT: Heyxenu Thl OAUH U3 NPUILIEAIINX B
Hepycanum He 3HaEIIb O MPOUCIIEIIEM B HEM B 3TH JIHH?

19U ckazan um: o yem? Onu ckazanu Emy: uro Obuto ¢ Mucycom Hazapsuunom, Kotopsrii
OBbUT IPOPOK, CUJIBHBIH B Jieie U CIIOBE Npel borom u BceM Hapoa0M;

20kax npenanu Ero nepBoCBANIEHHUKN U HaYaJIbHUKY HAIIY JJISL OCYKJEHUS HA CMEPTh U
pacmsimu Ero.

21A M1 Hagesuuch 06110, uTo OH ecTh Tot, KoTopslit nomken n3baButh M3pauns; HO co
BCEM TEM, YK€ TPETUH JIEHb HbIHE, KaK 3TO MPOU3OIILIO.

22Ho 1 HEKOTOPBIC KEHITMHBI U3 HAIIMX U3YMUJIU HAC: OHM OBUIM paHo y rpoda



23u He Hauwm Tena Ero u, mpuas, cka3piBajid, YTO OHU BUJICIIU U SIBJICHUE AHIEJIOB, KOTOPbIE
roBopsT, 4T0 OH KUB.

24U monum HEKOTOPBIC U3 HAIIIUX KO rp06y M HAIIIM TaK, KaK U >KCHIIWHBI TOBOPUJIN, HO Ero
HC BUACIIN.

25Torna OH cka3aj UM: 0, HECMBICJICHHBIE U MEJUIMTENIbHbIE CEP/IIeM, YTOOBI BEPOBATh
BCEMY, 4TO MPEACKA3bIBAIIN ITPOPOKH!

26He Tak i1 HaJJIeXalI0 IOCTpagaTh XPUCTY U BOUTHU B ciaBy CBoi0?

271, nauaB ot Mowucesl, U3 BCeX IPOPOKOB U3BSACHAI UM ckazaHHOe 0 Hem Bo Bcem [Iucanumn.

The desperate disciples told Jesus: “The things concerning Jesus of Nazareth who was a
Prophet mighty in deed and word before God and the people” (v. 19). Jesus replied: “O
foolish ones, and slow of heart to believe in all that the Prophets have spoken!... And
beginning at Moses and all the Prophets, he expounded to them in all the Scriptures the things
concerning Himself.” (v.25-26).
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Aramaic “haw ‘harirei rayna wayeq’rei libba” expresses “the refusal/(self-) prohibition to
fathom new concepts and “slow of heart = the impossibility to open up to brightness by
enhancing their own burden”. Greek “anoétoi” underscores the disciples’ absence of liability
to accept a reality that did challenge their conscience.

In this view, we track back to the link between “prophecy and speech”. The German
theologian Hans Urs von Balthasar wrote an opus entitled “Der Glaube Christi = The Faith of
Christ”. It is a part of his general work “Herrlichkeit/the Glory”. He stated: “The capacity of
“speaking” means that human beings (“der Mensch”) are enable to freely showing and sharing
their personal intimacy to the others through the tangible signs of sounds”.



This is why speech and languages aim at creating and constantly renewing things that are
clearly stored into the past. The genius of the Semitic tongues consists in focusing on the past
and never be fossilized by words. Hans Urs von Balthasar gave another insightful concept:
speech and language are transcendent and flash through time and space to a goal that never
ends in itself: it designs, intents and purposes endless Life.

| would like to stress that it is more than important, in particular in our generation that
witnesses so many forms of spiritual renewals, to consider the language of faith as at the
utmost mirroring “the one, holy, Catholic (Kath’olon = open to all, totality, pleroma) and
Orthodox (true, authentic faith/real Glory) and apostolic (as the Word reaches out to the ends
of the world/universe)”.

This why the language of Liturgy tends to accomplishing and substantiating, inside of the
non-religious, secular or secularized/heathen and/or Gentile world, the reality of what has
been uttered and promised in words, duly shared in a holy and sacred space.

| was recently asked by a Greek priest to teach him some Talmud. His explanation why he
wanted to have some Talmud is pretty much at the heart of the problem of “preferred
election”. He could get to the Jews and thought that by the means of the Talmud, he would be
able to discuss with them and convince them that only the Greek Gospel could bring him to
salvation.

He was right to think of the Talmud, i.e. the non-closed and unending open corpus of Divine
Revelation that unveils and gives correct interpretation of the Hebrew Bible or TaNaCH
(Law-Prophets-Writings). He did admit with much honesty that he considered Greek as being
the final language of the Good Tidings of Jesus as Messiah and Christos.

Thus, the Jews do not stubbornly reject any Greek Gospel or even the Person of Jesus of
Nazareth. Above all, there is a real matter of “theo-linguistic approach”. Can a language
replace another tongue for the sake of God’s revelation? It is a question that deals with
“prophecy”. It is known that the Song of the passing of the Red Sea in the Book of Exodus
(ch. 15) is written in the imperfect tense. Hebrew focuses on the past to overlap all tenses and
only target things that will happen in the future. This prophetic aspect is not shown at first in
the tongues of the Gentiles. When the Jews translated the Bible into Greek (Septuagint), their
translation could only be prophetic because of the existing tradition of the Oral Law that
remained in Hebrew and Aramaic. This aspect is usually not taken into account that does not
concern the Greek New Testament tradition.



Again, Hebrew is the paternal language, the language that carries out God’s speech and
Commandments. It is definitely the only language that fully include the Father, the Son and
the Spirit, just as Jesus could explain that to the disciples on the Road in Emmaus.

Hebrew is not national, nationalistic. It is not ethnic, genetic, in-born. It is not a privilege. In
his well-known book on the Semitic languages, Ernest Renan stated that “Hebrew is a
language with a few letters, but they are letters of fire”. Indeed, it is a language of full
prophecy.

Prophecy is galvanized because of the revival of the Hebrew language. It is prophetic at the
present because it gathers in Jews from all the Nations (cf. Tobias ch. 13). It reinvigorates
Jewishness and the Children of Israel “to whom pertain the adoption, the glory, the
covenants, the giving of the Law, the service of God and the promises”. It should be noted
that the verse is linked to the person of the Messiah: “to whom are the fathers and from
whom, according to the flesh, Christ came who is over all, the eternal blessed God. Amen.”
(Romans 9:4-5).

This is why the Church can hardly accept the use of Hebrew as a full liturgical and theo-
linguistic medium. Its use has been only considered for the conversion of the Jews and the
missions to the Jews. The prophetic aspect of the Hebrew speech for the performance of the
the Holy Sacraments is hardly envisioned as showing a divine and human passing over to new
creation of the Church.

Interestingly, the translation into Hebrew of the Divine Liturgy, made in 1841 by the former
Talmudist V. Levinson for the Jerusalem Russian Ecclesiastical Mission of the then-Synod of
Moscow. The liturgical texts show the profound imprinting of Jewish prophecy for the
Eastern Orthodox Eucharist.

Rejection and mutual exclusion have prevailed throughout the history of the Church and its
many jurisdictions. We know that the Russian Church tended to focus on Slavonic an to get
astray from Greek, Latin and Hebrew.

We face powerful movements of nationalistic splitting pretence to capture the Word of God.
On the other hand, the revival of Hebrew is comparable to resurrection.



It questions the Church in her totality

or “all the house of Israel” (Acts of the Apostles 2:36; cf. 2 Samuel 6:5) as how to walk ahead
of history with a spirit of reviving prophecy for the Coming of the Messiah in glory (Talmud
Sukkot 52a-b).

Archpriest Alexander Winogradsky Frenkel
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